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The Territorial Planning Unit (TPU), would like to acknowledge the

foundational work done by Treaty #3 elders with Manito Aki Inaakonigewin

(MAI), as none of this work could be complete without their deep

understanding and connection to Mother Earth. 

We want to acknowledge the Anishinaabe Ancestors and Spirits who have left

a rich legacy and continue to lead us to mino-bimadiziwin. We give many

miigwetches to the Elders and Knowledge Keepers who share their wisdom

and knowledge, and we say miigwetch to the Spirits who have shared their

foresight and teachings. 

We would also like to say miigwetch to all of the Elders and Knowledge

Keepers we were fortunate enough to talk to, who played an integral role in

translating the meaning of Manito Aki Inaakonigewin in Treaty #3. 

The toolkit design and resource development is the creation of Treaty #3

Youth Executive Council member Winter Dawn Lipscombe of Wauzhushk

Onigum Nation.

This document would not exist without them.

I N T R O D U C T I O N

A C K N O W L E D G E M E N T S

Developing the Manito Aki Inaakonigewin Toolkit

M A N I T O  A K I
I N A A K O N I G E W I N



K E Y  T E R M S P A G E  0 1

M A N I T O  A K I  
I N A A K O N I G E W I N

S A A G I M A A  
M A N I T O

I N A A K O N I G E W I N

C E R E M O N Y

C O N S U L T I N G

C O N D I T I O N S  O F
A U T H O R I Z A T I O N

C O N S E N T

E N V I R O N M E N T A L
A S S E S S M E N T S

T R A D I T I O N A L  L A N D  
U S E  S T U D I E S

S T E W A R D S H I P

R E S O U R C E
R E V E N U E  S H A R I N G

B e l l F O T S 3

A U T H O R I Z A T I O N

H A R M O N I Z A T I O N

T R E A T Y  
R I G H T S

I N H E R E N T
R I G H T S

Great  Ear th  Law,  Law of  Natura l  Resources

Forever  Spir i t ,  who  gave  Anish inaabe  people  sacred  respons ib i l i ty  to
care  for  and  protec t  na tura l  resources

Law

to  under take  a  process  o f  communica t ion  wi th  the  Nat ion  pursuant  to
th i s  Law and  in  l ight  o f  Anish inaabe  t rad i t ions ;  the  process  o f
communica t ion  to  obta in  author iza t ion

Obl iga t ions  negot ia ted  by  and  wi th  an  author ized  proponent
cons idered  benef ic ia l  to  the  Anish inaabe  Nat ion  in  Treaty  #3  and  on
the  environment  in  Treaty  #3  terr i tory

A formal  agreement  on  beha l f  o f  the  Nat ion  in  accordance  wi th
abor ig ina l  l aw

Sacred  t rad i t ion  to  honour  whi le  hav ing  re la t ions  wi th  Mother  Ear th

To predic t  potent ia l  env ironmenta l  e f fec t s  before  in i t i a t ives .  This  
honours  Mani to  Aki  Inaakonigewin  by  p lanning  present  and  fu ture  
degradat ion  or  deve lopments

Assess ing  pas t  and  present  t rad i t iona l  l and  use  tha t  provides  an
economic ,  sp i r i tua l ,  soc ia l ,  and/or  cu l tura l  purpose

The  re la t ionship  and  respons ib i l i t i e s  o f  care  takers  o f  the  l and  as  
gu ided  by  Mani to  Aki  Inaakonigewin

As  out l ined  in  Treaty  #3 ,  RSS  i s  the  shar ing  of  economic  benef i t s  o f  
na tura l  resource  opera t ions  as  gu ided  by  Mani to  Aki  Inaakonigewin .

Be l l  Canada ' s  F iber  Opt ic  Te lecommunica t ions  l ine  tha t  runs
throughout  Trea ty  #3  terr i tory

Consent  in  wr i t ing  pursuant  to  Mani to  Aki  Inaakonigewin

Par t ies  wi th  separa te  or  s imi lar  in teres t s  coming  together  to  crea te
common pol ic ies ,  procedures ,  and/or  l aws

Rights  agreed  to  by  s igning  of  a  t rea ty  wi th  another  par ty

Rights  g iven  to  Anish inaabe  f rom the  Creator  s ince  t ime immemoria l
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W H E R E  A R E  W E  N O W ?

The purpose of the Manito Aki Inaakonigewin Toolkit

The Manito Aki Inaakonigewin (MAI) toolkit is a document that

encompasses the spirit, intent, and all of the efforts pursued to further

the law. The toolkit outlines key principles that guide us in decision

making in the Treaty #3 Territory and will support implementation

of Manito Aki Inaakonigewin. As the law of the Nation, the toolkit will

ensure the protection and preservation of inherent and treaty rights.

The toolkit is an educational resource for communities, leadership,

Treaty #3 members, and Grand Council Treaty #3 (GCT#3) staff. It is

designed for the Nation and Treaty #3 communities to further our

understandings of our responsibilities to the land and provide

guidance for government, communities, leadership and proponents

upon operating within the Treaty #3 territory. This will support the

continuation of knowledge transfer in written form of Anishinaabe

Inaakonigewin.

Our goal is to strengthen solutions and overcome potential obstacles

that arise within resource development by providing a detailed

history and analysis of Manito Aki Inaakonigewin. This will be used to

guide future policy and decision-making processes in all areas of

resource development.

Following the toolkit goals, it will support the overall implementation

of Manito Aki Inaakonigewin and provide information on how you,

your family, and community members can be involved with Manito

Aki Inaakonigewin.



Build relationships

Build partnerships

Guide communications

Protect the Environment 

Protect sacred sites

Protect ceremonial grounds throughout the territory
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T O O L K I T  P U R P O S E

The toolkit's purpose is to support the relationship between the

proponents and Treaty #3 to::

Manito Aki Inaakonigewin will guide us in three areas for all current

and future projects:

0 1

0 2

0 3

0 4

0 5

0 6

On internal processes 

On joint harmonization and implementation process

 

On operationalization 

0 1

0 2

0 3
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Statement and Resolution 

Every proponent and the Crown seeking to perform an action

and/or an activity in Treaty #3 Territory is subject to the laws of the

Nation and the laws of Treaty #3 communities. 

Included on the next page is a resolution from the Special Chief's

Assembly held on April 25th, 2019. The resolution signifies the

Nation's continued commitment to honor, respect and, follow

Manito Aki Inaakonigewin.
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Anishinaabe Inaakonigewin (law) has governed relations with Mother

Earth since time immemorial. Today, the Anishinaabe Nation in

Treaty #3 continues to live by Anishinaabe Inaakonigewin. The

authoritative version of these laws are mostly oral, as they are held in

ceremony and learned from the animals, plants, the sun, and the

changes in season. Anishinaabe Inaakonigewin co-exist with Western

law as it pre-dates the man-made laws we see in society now. In

Treaty #3 territory, one of these Anishinaabe laws is called Manito Aki

Inaakonigewin.

Manito Aki Inaakonigewin is written within and throughout nature. It

extends to the center of the earth, all of its beings and inhabitants, to

the sky, and throughout the entire Universe.

At the beginning of time, Sagima Manito gave the Anishinaabe duties

and responsibilities to protect, care for, and respect the land. These

duties were to last forever, in spirit, in breath and in all of life, for all

of eternity. The spirit and intent of Manito Aki Inaakonigewin

signifies the duty to respect and protect lands that may be affected

from over-usage, degradation and unethical processes. Sagima Manito

and the Elders have taught us that Manito Aki Inaakonigewin is a

manner of thought, a way of feeling and a way of living. Manito Aki

Inaakonigewin can be difficult to translate to English, as it is engraved

into Anishinaabe ways of life and Anishinaabemowin itself.

S E C T I O N  1 . 0 P A G E  0 8

W H A T  I S  M A N I T O  A K I  
I N A A K O N I G E W I N ?

F R O M  D I S C U S S I O N S  W I T H  E L D E R S  I N  T R E A T Y  # 3



When a project adheres to Manito Aki Inaakonigewin, ceremony is a

foundational aspect to the process. It's important that the project goes

through ceremony because the original spirit and intent of the law lies

within the ceremony. Manito Aki Inaakonigewin sets the framework

for:

Manito Aki Inaakonigewin is an inherent law to the Anishinaabe

Nation in Treaty #3 territory since time immemorial. The law

governs relationships with the land and its inhabitants throughout

daily life, including:
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S I G N I F I C A N C E  O F  M A N I T O  A K I  I N A A K O N I G E W I N

Respecting the lands and waters;

Providing offerings to the spirits and Creator when you

benefit from Mother Earth's gifts, such as through fishing,

hunting, or transportation;

Knowing your rights as a Treaty #3 member; 

Understanding the responsibility as a caretaker of the land.

F R O M  D I S C U S S I O N S  W I T H  E L D E R S  I N  T R E A T Y  # 3

Economic Development

Protection of the Environment

Creating economies

Building partnerships

Revenue sharing



Manito Aki Inaakonigewin was formally written in 1997 and has

helped to uphold traditional land rights and create a nation-based

law-making process when working with resource developments in the

territory.

Manito Aki Inaakonigewin is written within and throughout nature -

its spirit is within all living things on earth - from you to the animals,

to the trees, and to the air that we breathe. It is the natural law that

governs the natural cycles of life. Manito Aki Inaakonigewin has its

own spirit, as it itself is also living.

The law is eco-centric, meaning the law considers and acknowledges

that it’s not only human beings that live on this land, but all things on

Earth possess spirit and life. Manito Aki Inaakonigewin is based not

only on rights, but also on the responsibilities we have as a collective

to care for Mother Earth. The law is guided by communities in Treaty

#3 territory and supports the collective rights of the Nation as a

whole, while affirming jurisdiction of Anishinaabe laws. Manito Aki

Inaakonigewin helps to provide a law-making process and is centered

on the inherent relationship to Creation.

Although the law was given to the Anishinaabe at the beginning of

time, it’s important to understand that the responsibility to protect

and respect Creation doesn’t solely depend on Anishinaabe people,

the law represents the collective duty of us to protect all of Creation
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Manito Aki Inaakonigewin states that the Anishinaabe in Treaty #3

have the right to meaningful engagements and that there must be

respect for inherent and treaty rights. It is therefore considered to be

unlawful to proceed with developments within Treaty #3 without the

authorization of the Anishinaabe Nation in Treaty #3. Any Crown or

proponent development/activity that occurs that may affect natural

resources must abide by these rights and roles of the duty to engage

with the Nation in Treaty #3. The obligation lies on all associated

parties who wish to develop or manage resources within Treaty #3

Territory to abide by Manito Aki Inaakonigewin. As such, Manito Aki

Inaakonigewin is considered a foundational process of mutual respect. 

Following Manito Aki Inaakonigewin, it is possible for development

to occur with the least amount of uncertainty and conflict. This

process has the potential to maximize cooperation and fair sharing of

economic opportunities throughout the Nation.
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Everything on Earth has to be respected, must be respected. There's

animals, and there's trees, there's birds. Everything that's growing - How did

they get here? How did we get here? That's how I understand Manito Aki

Inakonigaawin. It means to respect all the resources and Mother Earth. In

our prayers, we thank the Mother Earth. That's what we thank when we do

ceremonies when we do prayers. Offering tobacco to Mother Earth, and

when there's thunderstorm nearby, I'll go and offer tobacco. It's all about

respect. I guess more or less as a watch over us and don't overdo it kind of

thing.

Isobel White, 2021
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In international relations, when a treaty or a document is created, there is

often an authoritative copy. So even if something is printed in six languages,

sometimes the English version will be the authoritative version or

sometimes the French version of the treaty is. So, if there is ever a

contradiction, the authoritative copy takes precedence. That is the way that I

view Manito Aki Inaakonigewin. Even though it's written down and even

though it's in hard copy, that's not the authoritative document. The

authoritative document lies in ceremony. That's why we have to regularly

take it back to that [ceremony] and to the oral tradition rather relying only

on the written copy. But that doesn't mean that we can't write things down,

make it relevant to the 21st century because that written copy was still

created by that ceremony.

Daniel Morrisseau, 2021
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When you talk about industry or different forms of development, such as

mining or other proponent resource development, it's not so much as we are

opposing resource extractions from our ancestral lands, but we need to be

very careful how it proceeds. Particularly in the natural environment. The

Anishinaabe people, we know how to do that, to give ceremony. We have

one God, the Creator. That's our belief. That's part of our spirituality. We are

not a religion; we are a spiritual people. Anything that is done on this land

has to be in reference to Manito Aki Inaakonigewin as the resource law. I

think it's important you give back what you take from the Creator through

spiritual and traditional ceremonies. It's different for many other scenarios

in which I think the general public is starting to understand general

processes and how they evolve. 

George Kakeway, 2021
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R E S P E C T

R E C I P R O C I T Y

R I G H T SR E S P O N S I B I L I T Y

S E C T I O N  2 . 0 P A G E  1 6
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Gidaakiiminaan Relationship Circle

M E D I C I N E  W H E E L  T E A C H I N G  D O C U M E N T  D E V E L O P E D  B Y  K A A R E N  
D A N N E N M A N  F R O M  T R O U T  L A K E

The Relationship circle is a visual representation of the Anishinaabe

Worldview in regard to relations with Gidaakiiminaan (Mother Earth).

These principles are fundamental to Manito Aki Inaakonigewin and

are embedded into the law. Respect, rights, reciprocity and

responsibility are the four key teachings to decision making within

Manito Aki Inaakonigewin
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F O U R  G U I D I N G  T E A C H I N G S  W I T H I N  M A N I T O  A K I  
I N A A K O N I G E W I N :

M E D I C I N E  W H E E L  T E A C H I N G  D O C U M E N T  D E V E L O P E D  B Y  K A A R E N  
D A N N E N M A N  F R O M  T R O U T  L A K E

Have respect for Gidaakiiminaan (Mother Earth)

Make ceremony for her and everything we take from the land (do

so by offering tobacco, sage, sweet grass, have feasts, gatherings

and teaching)

Take only what you need from Gidaakiiminaan

0 1
R E S P E C T

0 2
R I G H T S

Right to have freedom from poverty and exercise Treaty and

Anishinaabe rights

To be born, live and die on our land

Right to make decisions about our lives and the land

Right to have sustenance with the land, ability to have a livelihood

from the land, have economic wellbeing and share what the land

provides

Right to live on traditional land with our ceremonial ways

0 3
R E C I P R O C I T Y

All relations live in mutuality: live in mutual benefit and support

We use the word relations rather than resources, as it reflects a

relationship

Acceptance, with deep gratitude and humility, our sacred place in

Creation

Honoring the Treaty relationship 

0 4
R E S P O N S I B I L I T Y

Responsibility to not harm the land

Respect for all relations

Care for all our relations

Responsibility to educate and share our teachings with children

and one another



T R E A T Y  # 3  A N I S H I N A A B E
A N D  T R E A T Y  R I G H T S D E S C R I P T I O N

C U L T U R A L
H E R I T A G E  S I T E S

Right  and  respons ib i l i ty  to  protec t  cu l tura l  her i tage
s i tes  and  sacred  s i tes  (unres t r ic ted  access )

The purpose of the chart below breaks down various Anishinaabe rights and the

ways of life that accompany it. This list does not encompass all rights, as it is an

example of how rights may be applied in regard to Manito Aki Inaakonigewin. 
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A N I S H I N A A B E  R I G H T S  A N D  V A L U E S

Framework for Reviewing Projects

A C C E S S  T O
B I M A A D I Z I W I N
( L I V I N G  L I F E  I N  A
G O O D  W A Y )

C U L T U R A L
T E A C H I N G S  A N D
E D U C A T I O N

E C O N O M I C
O P P O R T U N I T Y

Anish inaabe  r ight  to  access  and  harves t  for  sp i r i tua l ,  
cu l tura l ,  l ive l ihood and  economic  purposes
Right  to  take  care  of  the  l and  and  water  according  to  
Anish inaabe  teachings ,  which  are  protec ted  by  
Treaty  #3
Right  to  unres t r ic ted  access  to  the  l ands  and  waters  
to  pursue  t rad i t iona l  or  o ther  ac t iv i t ie s
Right  to  sus ta in  a  l ive l ihood f rom the  l and

Right  and  respons ib i l i ty  to  share  t rad i t ions  and  
cu l tura l  teachings  wi th  ch i ldren  and  members  
( inc luding  access ing  h i s tor ica l  s i te s  for  teachings )

Right  to  benef i t  f rom economic  deve lopment  in  
Treaty  #3  terr i tory  in  a  var ie ty  of  ways
Right  to  share  in  the  economic  benef i t s  der ived
from pro jec t s  and  natura l  resources  wi th in  the  
terr i tory

A N I S H I N A A B E  W O R L D V I E W ,  I N T E R N A L  D O C U M E N T
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G O V E R N A N C E ,
C O N S E N T ,  A N D  L E G A L
T R A D I T I O N S

E N V I R O N M E N T A L
I N T E G R I T Y  A N D
C U M U L A T I V E  I M P A C T S

H E A L T H  A N D
C O M M U N I T Y  W E L L -
B E I N G

Right  to  an  environment  tha t  i s  not  degraded
beyond what  the  Creator  in tended
Concern  in  regards  to  cumula t ive  e f fec t s ,  adverse
impacts  on  the  l andscape ,  and  ecosys tem
funct ioning

Right  to  exerc i se  t rad i t iona l  governance  s t ruc ture
and jur i sd ic t ion  over  the  l ands ,  waters  and  a i r
wi th in  Treaty  #3  terr i tory

Right  to  hea l thy  communi t ies ,  minds  and  bodies
( sp i r i tua l ly ,  menta l ly  and  phys ica l ly )

T R E A T Y  # 3  A N I S H I N A A B E
A N D  T R E A T Y  R I G H T S D E S C R I P T I O N

Right  to  hea l thy ,  in terconnected  habi ta t s  tha t
support s  a  d iverse  and  abundance  of  spec ies ,  which
are  f ree  of  d i sease  and  migra te  f ree ly .
Right  to  a  rec iproca l  re la t ionship  wi th  l and  and
water

Taking  care  of  the  l and  and  a l l  our  re la t ions  i s  one
of  the  sacred  respons ib i l i t i e s  o f  the  Anish inaabe
people
Right  to  ensure  environmenta l  moni tor ing  i s  in
p lace  and  ceremonies  are  fo l lowed
Right  to  protec t  the  environment ,  respec t  pas t ,
present  and  fu ture  genera t ions
Right  to  long- term v iews  on  the  environment

Right  and  respons ib i l i ty  to  protec t  the  water
The  Nat ion  i s  connected  through watersheds  and
what  happens  anywhere  a long  the  s t ream impacts  a l l
l i fe
Right  to  c lean  water  to  sus ta in  ourse lves  and  our
l ive l ihoods ,  now and  in  the  fu ture .

I N T E R C O N N E C T I O N S
A N D  H O L I S T I C  V I E W

S T E W A R D S H I P  A N D
P L A N N I N G  F O R
S E V E N  G E N E R A T I O N S

W A T E R  A N D
W A T E R S H E D S

A N I S H I N A A B E  W O R L D V I E W ,  I N T E R N A L  D O C U M E N T
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The Anishinaabe Worldview is rooted in spiritual, historical,

emotional, and physical relationships with the environment and the

life forms that it sustains (Anishinaabe Worldview, 2013). The Creator

gave all beings instructions on how to live, which focuses on

interconnectedness and interdependence. This considers all personal

lives and collective lives as one.

These practices are rooted in a belief system from our ancestors and

sacred relationships with Gidaakiiminaan (Mother Earth). Our

ceremonies are central to these beliefs, which guide us to act and live

with our relations.

Anishinaabe law dictates that humans may transform the land only to

the extent that it benefits their necessary wellbeing. These actions are

only illegal under Manito Aki Inaakonigewin if the benefits received

come at an expense to the lands well-being.

When the lands are altered, Gidaakiiminaan must be respected, and

the sacrifice acknowledged. Ceremonies are a prerequisite for all

resource usage, as it is Anishinaabe protocol and gives respect to

Gidaakiiminaan's gifts. 
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Ceremony during Manito Aki Inaakonigewin looks different for all

communities and as a Nation, however the intention of ceremony is

always the same. It is always guided by the Elders, Knowledge

Keepers, Chiefs, and community members of Treaty #3 territory. All

different practices of ceremony are respected and honored equally.

Anishinaabe culture has many protocols in place to ensure respect,

rights, responsibility, and reciprocity. These protocols are within

sacred ceremony and are enacted during all relations with

Gidaakiiminaan. These processes guide decisions to ensure the

greatest certainty, care and respect with our relations. 

No human decision is greater than that of spirit, therefore ceremony

is an integral aspect to following Manito Aki Inaakonigewin.

Manito Aki Inaakonigewin ceremonial protocols are based in

Anishinaabe culture and include the following:

Anishinaabemowin, feasting, offerings, giving of gifts, drums, sacred fires,

pipes, sacred items, proper keeping of sacred items, smudging, tobacco, and

other sacred medicines such as sage and cedar.
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Well, there's four words: Weweni (Take our time) invoke guidance

from all our sacred lodges, pipes, drums, songs, traditional law and

ceremonies, Bebekaa (Doing it right), which means relationship

building, Bizindun (Listen) – we will listen to our people, our elders,

our men, women, and youth and Gegoo segisiken (Don’t be afraid) –

we have been taught to be afraid. We will not be afraid of

implementing our laws and principles. 

Think and translate that to your heart. You begin to think clearly

about who you are as an Anishinaabe person.

It's also important that these messages or these words of wisdom the

Elders might say, has to be passed on to the next generation. There

are other laws that have been implemented. Child welfare. Education

laws. These are mixed with the contemporary and our spiritual values

and the teachings. It's important that our younger generation truly

understands what that is. One of the keys to understanding of moving

forward is that language becomes important. The Anishinaabe, when

language has to be front and center and how we take to the future.

The well-being of the Anishinaabe, language is a fundamental

principle in how we achieve these goals.

We don't have a written constitution. Our constitution is unwritten,

but it's there. Through our teachings. It's there through ceremony.

Our constitution is based on the drums, the songs, the pipe

ceremonies. All these ceremonies, that's part of our constitution.

That's where everything comes from.

George Kakeway, 2021
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The unwritten law stems from the Creator giving the Anishinaabe

duties and responsibilities to protect, care for, and respect the land.

Manito Aki Inaakonigewin signifies the duty to respect and protect

lands that may be affected from over-usage, degradation, and

unethical processes. Manito Aki Inaakonigewin is originally an oral

law, passed down through stories and traditional Anishinaabe

practices. The law itself is an Anishinaabe teaching and can be

difficult to translate and fully convey in the English language, as

Manito Aki Inaakonigewin is a way of life and spans beyond the

written word. This part of the law lies in ceremony and guidance from

the spirits.

The decision-making process lies in ceremony and is guided by the

Elders of Treaty#3.

The Creator provides direction and guidance to Knowledge Keepers

and Elders in all aspects of Anishinaabe life. Guidance is sought from

the Creator through spiritual ceremony, following the customary

protocols and using traditional tools. Guidance will come from the

Creator through the traditional forms of governance through

ceremony in order to move forward in a respectful way with Mother

Earth and our relations.
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D E C I S I O N - M A K I N G  P R O C E S S

Key Principles
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Manito Aki Inaakonigewin is a guiding framework of the Anishinaabe

Nation both in community decision making processes and a Nation

based decision making process. 

What does this mean? Manito Aki Inaakonigewin has many

fundamental principles and guidelines that are a part of the

Anishinaabe way of life in relation to Mother Earth and all beings. 

Chiefs in Assembly discuss Mother Earth and its relations under the

framework of Manito Aki Inaakonigewin to deliberate issues as a

Nation. 

Many communities in Treaty #3 territory have their own laws that

they use for decision making within their community. In this case,

Manito Aki Inaakonigewin acts as a framework to support individual

community laws. Treaty #3 communities participate in Manito Aki

Inaakonigewin, however participation does not remove the need for

Treaty #3 communities to fulfill their own resource law processes if

they so choose. 
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C O M M U N I T Y - L E D  A N D  N A T I O N - L E D  D E C I S I O N  
M A K I N G  P R O C E S S E S

F R O M  D I S C U S S I O N S  W I T H  E L D E R S  I N  T R E A T Y  # 3



ANISHINAABE  GOVERNANCE AS
AN INDIVIDUAL, DAY TO DAY

WITH MOTHER EARTH  

INAAKONIGEWIN, MANITO AKI 
INAAKONIGEWIN, NIBI 

DECLARATION

CREATOR

ANCESTRAL 
LAW

COMMUNITY
LEADERSHIP
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F R O M  D I S C U S S I O N S  W I T H  E L D E R S  I N  T R E A T Y  # 3

A N I S H I N A A B E  R U L E  O F  L A W



M A N I T O  A K I  
I N A A K O N I G E W I N

A I R

C L I M A T E
C H A N G E

E N E R G Y

E M E R G E N C Y  
M A N A G E M E N T

H U N T I N G ,
F I S H I N G  A N D

T R A P P I N G

M I N I N G

F O R E S T R Y

W A T E R

Manito Aki Inaakonigewin is the decision-making process that guides

Treaty #3 in all relations with Mother Earth. Manito Aki

Inaakonigewin acts similar to the western concept of a constitution

for all resource sectors, as it is the foundation of guiding principles.

All decisions involving our relations go through Manito Aki

Inaakonigewin, as it is a Nation based decision making process that

connects and supports all of the communities in Treaty #3.

S E C T I O N  2 . 0 P A G E  2 7

M A N I T O  A K I  I N A A K O N I G E W I N ' S  R E L A T I O N S H I P  W I T H  
O T H E R  S E C T O R S
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Manito Aki Inaakonigewin states that there is the right to meaningful

engagements and respect for inherent and Treaty rights. It is

therefore considered to be unlawful to proceed with developments

within Treaty #3 without the proper consent of the Anishinaabe

Nation in Treaty #3. Any Crown or proponent development/activity

that occurs, which may affect Mother Earth must abide by these rights

and roles of the duty to engage with the Nation in Treaty #3. The

obligation lies on all parties who wish to develop or alter Mother

Earth within Treaty #3 Territory to abide by Manito Aki

Inaakonigewin. As such, Manito Aki Inaakonigewin is considered a

foundational process of mutual respect.

Following Manito Aki Inaakonigewin, it is possible for development

to occur with the least amount of uncertainty and conflict. This

process ensures the protection of Mother Earth, maximizes

cooperation and creates fair sharing of economic opportunities

throughout the Nation.
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H O W  I S  M A N I T O  A K I  I N A A K O N I G E W I N  A P P L I E D  T O  
P R O P O N E N T S  A N D  T H E  C R O W N  G O V E R N M E N T S ?
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Principles we use with the Province of Ontario when implementing Manito

Aki Inaakonigewin are based on trust and obligations. We used moccasins as

a symbol through sacred ceremony to represent the beginning of our

relationship with the province in moving forward. That was the key, which

didn't come by accident. We are going to walk together in economic

partnerships. Maybe in the future we will have a stronger relationship with

the province, but in the meantime, there needs to be trust, integrity and

respect. You shouldn't lie. Once you lie, you walk backwards in your

moccasins. Now we're going to take your moccasins away, because you

haven't earned them. These are some of the key messages that have been

used in various negotiations with the province. These principles are key in

all resource development in Treaty #3. This case scenario could be used as

an oversight in implementing Manito Aki Inaakonigewin.

George Kakeway, 2021
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Throughout the project, Manito Aki Inaakonigewin has affirmed the

way forward wisely and informed decision-making while respecting

the sacred laws and customs. For instance, a key principle of Manito

Aki Inaakonigewin is the importance of feasting the process. Feasting

represents the customary engagement protocol and represents an

ongoing celebration of the Anishinaabe identity which is rooted in the

land. Feasting with the sacred items brings the community together as

well as reminding that the benefits are temporary while Anishinaabe

identity is forever. 

Moreover, at each development point, community members and

Elders provide their wisdom and guidance through frequent

communication and ceremonies. Ceremonies help navigate changes,

and helps offer consistent guidance since time immemorial, helping

the Anishinaabe how to respond and make decisions. For example, in

December of 2021, ceremony was held at a rock quarry along the

highway to honor the spirits of the rock, the Little People, and the

animals that will be displaced by the Highway Twinning. The

Travelling Song was sung to ask the Creator for safe travels and

protection to anyone who uses the highway. 
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C A S E  S T U D Y :  N I I W I N  W E N D A A N I M O K



In order to achieve a healthy population and economic development,

you must first have a healthy and protected environment. You cannot

achieve economic development without the support from Mother

Earth and its inhabitants. Mother Earth must always be the focus first

and foremost to support the health of current and future generations

and to sustain stable, long-term economic growth. 
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S U S T A I N A B L E  D E V E L O P M E N T  A N D  G R O W T H

LONG-TERM, 
SUSTAINABLE

ECONOMIC 
DEVELOPMENT

HEALTHY
CURRENT AND

FUTURE
GENERATIONS

HEALTHY,
PROTECTED

MOTHER EARTH 

This graphic represents the connection between protecting and

maintaining a healthy Mother Earth, balancing sustainable economic

development, and contributions to healthy current and future

generations. The land takes care of us when we take care of it. 



When Treaty #3 was signed in 1873, the signing was meant to signify a joint

agreement between the Crown and the Creators ways of life in Treaty #3.

You will see this relationship depicted in the following diagram. 

In Treaty #3, law making comes from the Creators ways of life, passed on

through ancestral stories, songs and teachings. Through these teachings, we

have the development of inaakonigewin, such as Manito Aki Inaakonigewin,

Abinooji Inaakonigewin and the Nibi Declaration. This gives Treaty #3

processes and protocols to establish laws given from the Creator. 

Anishinaabe governance systems implement these laws through written laws. 

On the left side of the diagram, we see how the Powers from Great Britain

have developed a Constitution, which is implemented through Jurisdictions

such as Section 35 from the Crown governments.

In the diagram we can see how it is not about incorporating either system

into one another, however it's about respecting each system as they are and

coming together to administer each separate system as they are. 

This can be done through a variety of processes. An example of this is Treaty

#3 Project assessments being equally respected next to Ontario's

Environmental Assessment process. 

Please review case studies for Niiwin Wendanimook and Resource Revenue

Sharing for more examples. 
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L A W - M A K I N G

Harmonization of Administration
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The Anishinaabe Nation in Treaty #3 has inherent jurisdiction that

continues to be exercised by the Nation, Grand Council Treaty #3,

communities and individuals. Treaty #3 established a shared

sovereignty between the British and the Anishinaabe, therefore it is an

important effort to reconcile the pre-existing sovereignty of the

Anishinaabe with the asserted sovereignty of the Queen and her

divisional governments.

The Nation in Treaty #3 exercises pre-existing jurisdiction as

caretakers of the land. Since time immemorial, Creator entrusted the

Anishinaabe to care for lands and resources on Turtle Island. The

Anishinaabe maintain a spiritual connection to the land and Mother

Earth. The 28 communities of Treaty #3 support and guide Grand

Council’s efforts to facilitate collective engagement respecting the

lands, waters, spirits and all those that inhibit Mother Earth, as guided

by the principles set out by Manito Aki Inaakonigewin.
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I N H E R E N T  J U R I S D I C T I O N  I N
T R E A T Y  # 3

An Overview

F R O M  D I S C U S S I O N S  W I T H  E L D E R S  I N  T R E A T Y  # 3

1 )
 

2 )

What is Jurisdiction?

What is Jurisdiction in relation

to Manito Aki Inaakonigewin?



In exercising its authority, Grand Council Treaty #3 expresses

concern with proponents (corporations, developers etc.) who carry

out or plan to carry out any activity that may result in destruction to

the environment or interfere with the traditional activities of

individual or collective members of the Anishinaabe Nation in Treaty

# 3.

Manito Aki Inaakonigewin states that all resource developments

should be done in honor with Anishinaabe rights and in respect to the

natural resources. Therefore, Grand Council Treaty # 3 recognizes the

potential for adverse effects in regard to exercising inherent and

treaty rights that may be impacted through certain business activities.

In order to eliminate or minimize these adverse effects, Grand

Council Treaty #3 is prepared to hold discussions, engagements and

potential negotiations with proponents, governments and other

industry.

From a constitutional law perspective, “jurisdiction” means the power

to make laws, the power to implement laws and the power to enforce

laws. 

“Authority” means any power other than law-making powers (eg.

power to make decisions). 

Inherent jurisdiction means that these governmental powers

(jurisdiction/authority) are not granted by another government, nor

can they be taken away, altered or controlled at any time by another

government. 
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In accordance with Manito Aki Inaakonigewin process, proponents in

Treaty #3 are required to contact Grand Council Treaty #3 to seek

specific Treaty #3 authorizations, which will provide clear authority

to conduct their business ventures and create legal certainty to

legitimize these developments in Treaty # 3 Territory. These

processes do not infringe on the rights of individual communities,

and it is recognized they have their own authorization and

engagement protocols. It is the goal of Grand Council Treaty #3 to

establish strong working relationships with any proponent who

respects Anishinaabe laws, values and principles on the environment.

W H A T  I S  I N H E R E N T  J U R I S D I C T I O N ?

D E F I N I T I O N  F R O M  T H E  M A N I T O  A K I  I N A A K O N I G E W I N  W R I T T E N  L A W ,  1 9 9 7
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"Activity" is defined as any personal course of conduct which has

potential to affect social, environmental, cultural and economic

factors within Treaty #3 territory or the exercise of rights of the

Anishinaabe.

"Development" includes the construction, operation, alteration and

decommission of any building, structure or work which may affect

the environment or exercise of rights.

W H A T  I S  J U R I S D I C T I O N  U N D E R  M A N I T O  A K I  
I N A A K O N I G E W I N ?

D E F I N I T I O N  F R O M  T H E  M A N I T O  A K I  I N A A K O N I G E W I N  W R I T T E N  L A W ,  1 9 9 7



S E C T I O N  2 . 0 P A G E  3 9

H A R M O N Z A T I O N

S I G N I F I C A N C E  O F  H A R M O N I Z A T I O N :

Achieving harmonization with Manito Aki Inaakonigewin

R E F E R E N C E D  F R O M  G E O R G E  K A K E W A Y  P R E S E N T A T I O N ,  2 0 1 6

Harmonization is a key principle to Manito Aki Inaakonigewin. The

law works by harmonizing the administration of Anishinaabe

processes with Western law and processes. Harmonizing the two

creates a greater understanding of processes, respects Anishinaabe

culture, and supports the ability to work within Treaty #3 with the

least uncertainty. Treaty #3 does not want to harmonize the laws;

however, the goal is to harmonize the administration of the law. 

Harmonization is the possibility to have overlap and duplication of

Anishinaabe and Western processes without conflict. 

Harmonization does not mean making Anishinaabe processes change

to become more like Western law; it means two systems beside one

another working equally with the same amount of cooperation and

authority.

An example of this is during project assessments. Assessments can be

conducted under the laws of Canada, or the province, as well as under

Anishinaabe Inaakonigewin, which always takes precedent. 
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W H A T  I S  H A R M O N I Z A T I O N ?
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Understand principles of Manito Aki Inaakonigewin,

Follow the process each community in Treaty #3 has set out (ex.

feasting, visioning, ceremony, western science methods such as

impact assessments, construction),

Components each community has identified must be considered.

(Depending on the project, what we need to study from both a

traditional knowledge perspective and science perspective, habitat,

air quality, Traditional Land Use studies, soils, waters, skies, etc.),

Community and environmental wellbeing are at the center of

harmonization.

Harmonizing means to allow both parties to coexist, while respecting

and upholding different processes for a common outcome, or living

in mutuality, while respecting the interests of others. In order to

harmonize, we must follow the following principles: 



C A S E  S T U D Y :  R E S O U R C E  R E V E N U E  S H A R I N G

In 2018, Treaty #3 First Nations and the Province of Ontario’s forestry

and mining sectors committed a historic Resource Revenue Sharing

Agreement. This agreement was the first of its kind to occur within

the Treaty #3 Territory and states the shared stumpage fees and

mining royalties. This agreement is the operationalization of Manito

Aki Inaakonigewin, which speaks to sharing the natural resources, and

what the Creator has given us. Resource revenue sharing also provides

economic independence for Treaty #3 and the relationship with the

natural resources and land. 

This example reminds us that it is not the laws of Manito Aki

Inaakonigewin and the Western ones that harmonize – it is the

administrative parts of both laws that must harmonize. When they do,

ground-breaking agreements occur such as this one. In Manito Aki

Inaakonigewin, decision making is key and done jointly under the

traditional law. To ensure that decisions are made with great care and

protection for the natural environment, there are different levels that

are engaged under Manito Aki Inaakonigewin such as the political

forum, technical level, and task forces
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A N T I C I P A T E D  O U T C O M E S  

Outcomes from following Manito Aki Inaakonigewin

0 1 A jo int  process  tha t  wi l l  ac t iva te  sp i r i tua l  gu idance
and protoco l s ;

0 2 Meaningfu l  t rad i t iona l  and  contemporary
consul ta t ion ;

0 3 Minimize  negat ive  environmenta l  e f fec t s ;

0 4 Process  funding ;

0 5 Crown obl iga t ions  and  proponent  respons ib i l i t i e s .

R E F E R E N C E D  F R O M  G E O R G E  K A K E W A Y  P R E S E N T A T I O N ,  2 0 1 6
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When you follow Manito Aki Inaakonigewin, ceremony

diminishes negative impacts and uncertainty through offerings

and spiritual guidance. Ceremony is embedded into the process

therefore spiritual guidance ripples throughout the project.

Meaningful traditional and contemporary consultation are also

key outcomes of following Manito Aki Inaakonigewin. This is

achieved through the entire Nation being a part of processes and

the mutual respect of traditional processes and Western

consultation methods. Traditional consultation always

outweighs the latter in order to do things right.

Environmental effects are minimized through Manito Aki

Inaakonigewin because environmental principles are taken into

consideration before economic benefits. All aspects of Mother

Earth are taken into consideration which includes humans,

wildlife, plants, water, air, etc. Nothing is overlooked for the

sake of speeding up the process.

Process funding supports the gathering and ceremonies of

Manito Aki Inaakonigewin, which as mentioned, is foundational.

Without due process funding, it is not possible to follow proper

protocol.

Manito Aki Inaakonigewin holds all parties accountable to the

environment, Nation, and ceremony. Therefore, Crown and

proponent obligations and responsibilities are key outcomes.

H O W  D O  W E  A C H I E V E  P O S I T I V E  O U T C O M E S  F R O M  
F O L L O W I N G  M A N I T O  A K I  I N A A K O N I G E W I N ?

R E F E R E N C E D  F R O M  G E O R G E  K A K E W A Y  P R E S E N T A T I O N ,  2 0 1 6
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T O O L S  A N D  G U I D I N G  
P R I N C I P L E S  F O R  G O I N G  

T H R O U G H  V I S I O N I N G

F O U R  D I R E C T I O N A L  M O D E L

M E D I C I N E  W H E E L  F R O M  K A A R E N  D A N N E N M A N ,  T R O U T  L A K E

Applications under Manito Aki Inaakonigewin are guided by the

Four Directional Model, taking into account the Mental,

Physical, Spiritual, and Social impacts.  
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G U I D I N G  P R I N C I P L E S  O F
C O M P L I A N C E

R E F E R E N C E D  F R O M  S E V E N  G R A N D F A T H E R  T E A C H I N G S ,
J O S E P H  M C Q U A B B I E

Nibwaakaawin—Wisdom: We all have gifts and a purpose in this world. It is 
through the love of knowledge that we find wisdom.

Zaagi’idiwin—Love: The teaching of love is found in all of the other 
teachings. Love is strong enough to carry all of the teachings and allows us 
to see and connect to all of creation. When we live by these teachings, we are 
able to love who we are. Once we have found that balance within, we can 
provide love to our family and community.

Minaadendamowin—Respect: This teaching reminds us to respect all living 
things, and in doing so we achieve a balance and reciprocity that keeps all 
things alive.

Aakode’ewin—Bravery: Sometimes we must confront threats we are fearful 
of, especially to protect our rights and responsibilities. But bravery also 
means to rest when needed.

Gwayakwaadiziwin—Honesty: Honesty reminds us we must be truthful to 
who we are, walk tall, or to have integrity. It is only by being honest that we 
can have integrity.

Dabaadendiziwin—Humility: We can be strong and powerful alone, but we 
find our greatest strength when part of a pack. Humility imparts strength to 
families and communities.

Debwewin—Truth: Truth builds and keeps lasting relationships.
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Includes the cost analysis of the project, the cost of legal, technical,

financial and traditional ecological knowledge keeper(s) review of the

proponent’s proposed activity or development.

A P P L I C A T I O N  P H A S E

C O N S U L T A T I O N  A N D  E N G A G E M E N T  P H A S E

Identifies the cost of consultation with rights holders at individual,

community and national level (where appropriate). This includes

meetings, honorarium, ceremonies, tobacco, gifts, etc.

A U T H O R I Z A T I O N  P H A S E

Grand Council Treaty #3 may or may not authorize the proposed

project. Identifies the cost of legal, technical, financial and traditional

ecological knowledge keeper(s) to review of the final plan for

development.
C O M P L I A N C E  A N D  M O N I T O R I N G  P H A S E

Includes the cost analysis of long term monitoring and compliance of

the project with Elders, Knowledge Keepers, technicians, legal, etc.

A C H I E V I N G  C O M P L I A N C E

R E F E R E N C E D  F R O M  G C T # 3  I N T E R N A L  D O C U M E N T S
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Respect for Treaty and Anishinaabe rights

Conservation and protection to the environment

Employment and training

Partnerships

Contracts

Business opportunities

Joint decision making

Co-management

Authorization fees are decided and paid

Annual charges

Revenue sharing agreements

Compensation

C O N D I T I O N S  O F  A U T H O R I Z A T I O N

Mutually agreed upon benefits from a development may

include:

R E F E R E N C E D  F R O M  G C T # 3  I N T E R N A L  D O C U M E N T S
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Describe the proponent's activity and project of plan in

sufficient detail;

Location of site/impacts on a sufficiently detailed map;

Proponent must be prepared to share engineering and

environmental reports with the community representatives;

Highlight primary and secondary economic benefits in

sufficient detail;

Be transparent about impacts to the environment, lands, and

resources;

Contact Grand Council early regarding pre-consultation

meetings and be open about expected timeframes and real

deadlines;

Be culturally sensitive and open to learning about traditional

protocols and respectful relations with community members,

Elders and leadership;

Be resourceful and helpful to our decision makers, you are

building a long term relationship;

Contact Grand Council Treaty #3 if there are any

misunderstandings, additional information requirements,

unexpected delays with our communities, or changes with

the plan/budget.

K E Y  T A K E A W A Y S  O F  C O N S U L T A T I O N  A N D
E N G A G E M E N T

R E F E R E N C E D  F R O M  G E O R G E  K A K E W A Y  P R E S E N T A T I O N ,  2 0 1 6
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J U R I S D I C T I O N  R E S O L U T I O N
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U N O F F I C I A L  C O N S O L I D A T I O N

W H E R E A S
Saagima Manito gave to the Anishinaabe duties and responsibilities for their

traditional lands; and

By Treaty with Her Majesty, the Anishinaabe Nation in Treaty #3 shared its

duties and responsibilities and protected its rights; and

Developments and activities are affecting the environment of Treaty #3

territory and the exercise of rights of the Anishinaabe; and

The Anishinaabe law of respect requires those who may affect the

environment of Treaty #3 territory or the exercise of rights of the

Anishinaabe to consult with the Nation; and

Lawful means are required to consult with and obtain written consent of the

Nation, subject to conditions for conserving the environment within Treaty

#3 territory and protecting the exercise of rights of the Anishinaabe; and

The Elders’ Gathering in Kay-Nah-Chi-Wah-Nung at Manito Ochiwaan on

April 22nd –23rd, 1997 and on July 31st, 1997, approved this Law and

respectfully petitioned the National Assembly to adopt it as a temporal Law

of the Nation;

Manito Aki Inaakonigewin - The Great Earth Law Regulation 2010-01

T H E R E F O R E

The Nation, with approval of the Elders and validation in traditional

ceremony, and with ratification by the National Assembly, proclaims this

Law:
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N A M E

1. The name of this Law is Manito Aki Inaakonigewin.

I N T E R P R E T A T I O N

2. In this Law;

“Activity” means any personal course of conduct which has potential to

affect the environment within Treaty #3 territory or the exercise of rights of

the Anishinaabe;

“The Anishinaabe” means the Anishinaabe in Treaty #3;

“Annual charge” means a regularly payable levy, tax, or other determinable

charge in an appropriate amount as a condition of authorization;

“authorization” means the consent in writing of the Nation granted in

respect of the effects of a development or activity on the environment in

Treaty #3 territory and the exercise of rights of the Anishinaabe, granted

pursuant to this Law;

"Authorization form” means a form of authorization approved by the

Executive Council;

“Community” means a community of the Anishinaabe, recognized in

accordance with the traditional constitution of the Nation;

“Conditions of authorization” means written conditions established in

accordance with this Law;

“Consent” means formal agreement on behalf of the Nation in accordance

with traditional law;

“Conservation officer” means an officer appointed by resolution of the

Executive Council to issue authorizations pursuant to this Law;
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“Consult” means undertake a process of communication with the Nation

pursuant to this Law and in light of Anishinaabe traditions;

“Designated activity” means an activity which is designated by regulation

pursuant to this Law;

“Designated area” means an area within Treaty #3 territory which is

designated by regulation pursuant to this Law;

“Development” includes the construction, operation, alteration, and

decommissioning of any building, structure or work within Treaty #3

territory, which may affect the environment within Treaty #3 territory or

the exercise of rights of the Anishinaabe;

“Environment” means the entire environment of the Anishinaabe as it

affects them and the exercise of their rights and responsibilities, and

includes the spiritual, social, physical, ecological and economic

environment;

“Existing development” means a development which exists when this Law

comes into effect, and includes a development which is completed within

one year after this Law comes into effect;

“The Grand Council” means Grand Council Treaty #3;

“Lands” includes wetlands, rivers, and lakes;

“The Nation” means the Anishinaabe Nation in Treaty #3;

“Officer” includes a Chief, and any person authorized by the Executive

Council;

“Prescribe” means prescribed by regulation;

“Proceeding” includes an environmental approval or other regulatory or

licensing process;
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“Proponent” means the owner and the operator of a development, and a

person physically carrying out a development, and includes a corporate

proponent and any officer of a corporate proponent or manager of a

business with personal responsibility in respect of a development;

“Rights” means Aboriginal and Treaty rights; and

“Treaty #3 territory” means the traditional lands of the Nation, as

recognized and affirmed by Treaty #3

R E S P O N S I B I L I T I E S  O F  P R O P O N E N T S

3. The proponents of a development have a responsibility to consult with

and seek the consent of the Nation in a timely manner.

R E S P O N S I B I L I T Y  O F  G R A N D  C O U N C I L

4. The Grand Council has a responsibility to facilitate to consultation on

behalf of the Nation.

O B J E C T I V E S  O F  C O N S U L T A T I O N

Understand potential effects of the development on the environment in

Treaty #3 territory and on the rights of the Anishinaabe;

Determine conditions of authorization; and

Seek a mutually beneficial continuing relationship between the

proponents and the Anishinaabe.

5. The Grand Council and the proponents should, through consultation: 

C O N S U L T A T I O N  A B O U T  P R O P O S E D
D E V E L O P M E N T S

6. The proponents of a proposed development should initiate consultation

before preparing engineering or construction plans for development.
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C O N S U L T A T I O N  A B O U T  E X I S T I N G
D E V E L O P M E N T S

7. The proponents of an existing development should consult upon writing

request of the Grand Council or before preparing engineering or

construction plans for any alteration or decommissioning.

T R A D I T I O N A L  C O N S U L T A T I O N

8. Not withstanding this Law a proponent may consult the Nation in the

traditional manner.

P R I N C I P L E  P R O P O N E N T

9. If the owner or the operator of a development accepts overall

responsibility, the Executive Council may by resolution release other

proponents of the development from responsibility to consult in accordance

with this Law.

A P P L I C A T I O N  A N D  D I S C L O S U R E

10. A proponent should apply in writing for consultation, and the

application should disclose the potential effects of the development on the

environment in Treaty #3 territory and on the exercise of rights of the

Anishinaabe or propose a process for determining the potential effects.

R E S P E C T  F O R  E N V I R O N M E N T  A N D  R I G H T S

11. The proponents should ensure that a development is designed,

constructed, operated and decommissioned with respect for the

environment in Treaty #3 territory and for rights of the Anishinaabe.
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A U T H O R I Z A T I O N  F O R  D E V E L O P M E N T S

12. The Executive Council may by resolution issue to the proponent an

authorization for a development.

13. The resolution should specify, and is subject to, such conditions of

authorization as the Executive Council in consultation with the proponents

deems may assist in promoting good governance, conserving the

environment within Treaty #3 territory and protecting rights of the

Anishinaabe.

14. A conservation officer may , by authorization form, issue to the

proponents an authorization for a development for a term not greater than

12 months, or may refer the application to the Executive Council.

15. An authorization is subject to conditions of authorization specified in the

resolution or authorization form, which grants it.

E F F E C T  O F  A U T H O R I Z A T I O N

16. A proponent who is granted the consent of the Nation in accordance with

this Law and who in good faith abides by conditions of authorization is

thereby authorized by the Nation, to the extent of its jurisdiction and

interest, to proceed with the development with effects on the environment

in Treaty #3 territory and on the exercise of rights of the Anishinaabe, to

the extent disclosed.

17. An authorization for a development may be introduced in any

proceeding as evidencing the support of the Anishinaabe for the

development.
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T R A N S F E R  O F  A U T H O R I Z A T I O N

18. An authorization is not freely transferable but, upon written request of a

proponent the Executive Council may, by resolution and subject to

conditions it deems appropriate transfer an authorization to a new

proponent.

C O N S U L T A T I O N  P R O C E S S

19. The Executive Council may prescribe a process for consultation with

proponents.

F O R M S  O F  A P P L I C A T I O N

20. The Executive Council may prescribe forms of application for

consultation pursuant to this law and specify information which should be

disclosed by proponents.

A P P L I C A T I O N  A N D  A U T H O R I Z A T I O N  F E E S

21. An application fee is payable to the Grand Council in respect of cost of

handling an application, and an authorization fee is payable to the Grand

Council in respect of cost of issuing an authorization.

22. The Executive Council may prescribe the application and authorization

fees payable in respect of classes of developments.

23. Subject to section 22, the Executive Council may by resolution establish

the application and authorization fees payable in respect of any

development.

A N N U A L  C H A R G E

24. An authorization for more than 12 months should be made subject to an

annual charge in an appropriate amount.
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D E S I G N A T E D  A C T I V I T I E S  A N D  A R E A S

25. The Executive Council may prescribe designated activities and

designated areas for the purpose of this Law.

26. A person who intends to engage in a designated activity within a

designated area should see the consent of the Nation.

27. Notwithstanding this Law a person may seek consent in the traditional

manner to engage in a designated activity, and an officer of the Grand

council may grant consent accordingly.

A U T H O R I Z A T I O N  F O R  D E S I G N A T E D  A C T I V I T I E S

28. A conservation officer may, by authorization form, issue to a person an

authorization for a designated activity for a term not greater than 12

months.

29. An authorization for a designated activity is subject to conditions of

authorization specified in the authorization form.

30. An authorization fee is payable by a person who engaged in a designated

activity in Treaty #3 territory in respect of the Grand Council's cost issuing

an authorization.

31. The Executive Council may prescribe the authorization fees payable in

respect of classes of designated activities.

F O R M  O F  A U T H O R I Z A T I O N

32. Subject to section 29 the Executive Council may prescribe forms for the

consent of the Nation in respect of developments or activities.

33. An authorization should specify the person to whom it is issued, the

development or activity in respect of which consent is given, the term of the

authorization, and the location or area to which it applies.
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M O R A L  O F F E N S E S

34. A proponent who without honest reason fails to respect this Law

commits a moral offense against the Nation.

35. A proponent who without honest reason breaches a condition of an

authorization issued pursuant to this Law commits a moral offense against

the Nation.

N O  P R I V A T E  B E N E F I T

36. A person who seeks or offers a private benefit for issuing an

authorization commits a moral offense against the Nation.

C O M P L A I N T  A L L E G I N G  A N  O F F E N S E

37. A community or First Nation may, with the assent by resolution of the

Executive Council, file with the Judicial Council a written complaint about a

person alleged to be committing a moral offense under this Law.

P E R S O N  M A Y  M A K E  R E P R E S E N T A T I O N

38. Before determining whether to assent to filing a complaint, the

Executive Council should consider any written representation which the

person may deliver within fifteen days after receiving a copy of the

complaint.

P U B L I C A T I O N

39. The Executive Council may after giving notice to the person publish all

or part of the conclusion of the Judicial Council at such times, by such

means, and in such places it deems appropriate.

C O M M U N I T Y  R I G H T

40. For greater certainty, nothing in this Law affects the right of a

community to be consulted about and to give or withhold its consent to any

development or activity which may affect it.
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A L I E N A T I O N  O F  L A N D S

41. For greater certainty this Law does not authorize the alienation of land

or any interest in land.

D A T E  O F  E F F E C T

42. This Law takes effect when adopted.

C o n s i d e r e d  b y  t h e  E l d e r s '  G a t h e r i n g  i n  K a y - N a h - C h i - W a h -  
N u n g  a t  M a n i t o  O c h i w a a n  o n  t h e  2 2 n d  a n d  2 3 r d  d a y s  o f  

A p r i l ,  1 9 9 7 ;
 

A p p r o v e d  b y  t h e  E l d e r s '  G a t h e r i n g  i n  K a y - N a h - W a h - N u n g  a t  
M a n i t o  O c h i w a a n  o n  t h e  3 1 s t  d a y  o f  J u l y ,  1 9 9 7 ;

 
V a l i d a t e d  i n  t r a d i t i o n a l  c e r e m o n y  a t  P o w w o w  I s l a n d  o n  t h e  

2 9 t h  d a y  o f  S e p t e m b e r ,  1 9 9 7 ;
 

P r o c l a i m e d  b y  t h e  N a t i o n a l  A s s e m b l y  o n  t h e  3 r d  o f  O c t o b e r ,  
1 9 9 7 .

C o p y r i g h t  1 9 9 7 ,  G r a n d  C o u n c i l  T r e a t y  # 3
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